Ir"'mad Bh#gavatam - Canto 5

Sanskrit, word-for-word and original translation of Swami

Prabhup#da
(for the purports one will have to consult the books under the copyright of the BBT)

Chapter 8: A Description of the Character of Bharata Mah#r#ja

5.8.1

Sr1-Suka uvaca

ekad! tu meh!-nady!" k#! bhigeka-nayamik! vagako brahm! k$aram abhig#&!no
muhdrta-trayam udakanta upavivesa

o-%ka uv!caN ) r' ) ukadeva Gos/! m' said; ekad! N once upon atime; tu N
but mah!-nady!m N i n the great river known & Ga&*ek'; k#a-abhieka-nayamika-
avapaka( N ha ving Bken abah dter bnishing hedaly externd dutes such &s
passing gool and uine and bushing he teeth; brahma-ak$aram N t he pra&ava-
mantra (0" ); abhig#&!na( N ¢ hanting; muh+ta-trayam N f or three minutes; udeka-
ante — on the bank of the river; upavivesa — he sat down.

TRANSLATION

Srf Sukadeva Gosvami continued: My dear King, one day, after finishing his
morning duties — evacuating, urinating and bathing — Maharaja Bharata sat down
on hebank ofthe River Ga&*&' for afew minutes and began chanting his mantra,
beginning with 0" k! ra.

5.8.2
tatratad! rljan hai&' pip!say! jal! %ay! bhy!%m ekaivopgag! ma

tatra N on the bank oftheriver; tad! N at thetime; r'jan N O King;hai&' N a
doe; pipasaya — because of thirst; jalaSaya-abhyasam — near the river; eka — one;
eva — certainly; upajagdma — arrived.

TRANSLATION

O King, while Bharata Maharaja was sitting on the bank of that river, a doe, being
very thirsty, came there to drink.

5.8.3
tay! pep'yam! naudée t! vad e/! vid+re&anadao miga-pater unn'!do loka
bhayankara udapatat

taya — by the doe; peplyamane — being drunk with great satisfaction; udake — the
water; tl vat eva N e xactly at that time; avid+e&aN v ery near; nadata( N r oaing;
migapae( N of onelion;unnlda( N t he tumultuoussound;lokabhayam-kara N
very fearful to all living entities; udapatat — arose.

TRANSLATION



While the doe was drinking with great satisfaction, a lion, which was very close,
roared very loudly. This was frightful to every living entity, and it was heard by the
doe.

5.8.4
tam up&@futya d migavadh+( prak#i-viklav! cakita-nir'k$a&! sutar! m api hai-
bhay! bhinived&vyagra-h#lay! p!riplava-d#ir agaat#l bhay!t sahasaivoccakr! ma

tam upautya N hearing that tumultuoussound;d N t hat; mgavadh+( N wife of
adeer; prak#i-viklav! N by nature dways afraid of beng kiled by ohers; cakita-
nirk$a&! N having wandeing eyes; sutar! m api N almog immediately; hai N of
thelion;bhaya N of fear; abhiniveda N by the entrance; wagra-h#lay! N w hose
mind wes agitated; p! riplava-d#&i( N w hose eyes were moving © and fo; agaa-
t#9 N withoutfully satisfying hethirst; bhay!t N out of fear; sshasl N suddenly;
eva — certainly; uccakrama — crossed the river.

TRANSLATION

By nature the doe was always afraid of being killed by others, and it was always
looking about suspiciously. When it heard the lion's tumultuous roar, it became very
agitated. Looking here and there with disturbed eyes, the doe, although it had not
fully satisfied itself by drinking water, suddenly leaped across the river.

5.8.5
tasy! utpaanty! antarvatny! uru-bhay! vagdito yonknirgao gabhg srotas
nipapata

tasy! (N of it; utpaanty! ( N f orcefully jumping _upsantarvatny! ( N ha ving afull
womb; uru-bhayaN due to great fear; avagdita( N ha ving dipped out yonr
nirgaa( N ¢ oming outof thewomb; garbha N t he offspring; srotasi N i n the
flowing water; nipapata — fell down.

TRANSLATION

The doe was pregnant, and when it jumped out of fear, the baby deer fell from its
womb into the flowing waters of the river.

5.8.6
tat-prasavotsarpa&abhayakhed! tur! sva-ga&enaviyujyam! n! kasy!—cd day!"
ki#&as! rasat’ nipgp!t! thaca mam! ra

tat-prasava N f rom unimely discharge of that (baby deer); utsarpa&alN from
jumping across the river; bhaya — and from fear; kheda — by exhaustion; atura —
afRicted; sva-ga&eaN f rom the Bock of deer; viyujyam! n! N being sparated;
kasy! —dt N i n some; dary! m N ¢ ave of amountin; k##&as! rasat' N t he black

doe; nipapata — fell down; atha — therefore; ca — and; mamara — died.

TRANSLATION

Being separated from its flock and distressed by its miscarriage, the black doe,
having crossed the river, was very much distressed. Indeed, it fell down in a cave
and died immediately.



5.8.7
ta' tvekaku&&a' kia&kd sotas! n+hyan! nam abhivk$y! paviddhd bandhur
ivi nukampay! r!jarfir bhaata ! d!ya mita-m! taram ity ! %ama-padam anayat

tam N t hat; tu N but; e&aku&&am N t he deer cdlf; k#pakan N helpless; srotas! N
by the waves, an+hyan! nan N R oaing; abhivk$/a N seeing; gpaviddhan N
removed from its own kind; bandhu( iva N j ug like afriend;anukampay! N w ith
compassion;r! ja-#i( bharata( N t he great, saintly King Bharata; ! d!ya N t aking;
mita-m! taram N w ho log its mother; iti N t husthinking;! %ema-padam N t o the
asrama; anayat — brought.

TRANSLATION

The great King Bharata, while sitting on the bank of the river, saw the small deer,
bereft of its mother, floating down the river. Seeing this, he felt great compassion.
Like a sincere friend, he lifted the infant deer from the waves, and, knowing it to be
motherless, brought it to his asrama.

5.8.8

tasyahavl e&aku&&ka uccair etasmin k#a-nij! bhim! nasy! har-ahas tat-pog&.a
p!lanal! lanapr &an! nudhy!nen! tma-niyam! ( saharyam! ( puru$a-paicary! daya
ekakala( katipayen! ha-ga&enaviyujyam! n! ( kila sarva evodavasan

tasya N of tha King;havl N i ndeed; e&aku&ae N i n the deer calf; uccai( N
greatly; etasmin N i n this; k#a-nija-abhim! nasya N w ho accepted the calf as his
own on;aha-aha N e very day; tat-po®&aN m aintaining ha cdlf; p!lanaN
protecting from dangers; lalana — raising it or showing love to it by kissing and so
on;pr&aaN petting it in love; anudhy!nenaN by such atachment; | tma-niyam! (
N hi s pasond activities for taking cre of his body;sahayam! ( N w ith his
spiritud dutes, such a nonvolence, tolerance and smplicity; puru$a-paicary! -

I daya( N w orshiping the Supreme Persondity of Godhead and peforming oher
duties; eka-eka%a( N e very day; katipayenaN w ith onL/ afew; aha(- ga&enaN
days of time; viyujyam! n! ( N be ing given up;kilaN i ndeed; sarve N all; eva N
certainly; udavasan — became destroyed.

TRANSLATION

Gradually Maharaja Bharata became very affectionate toward the deer. He began to
raise it and maintain it by giving it grass. He was always careful to protect it from
the attacks of tigers and other animals. When it itched, he petted it, and in this way
he always tried to keep it in a comfortable condition. He sometimes kissed it out of
love. Being attached to raising the deer, Maharaja Bharata forgot the rules and
regulations for the advancement of spiritual life, and he gradually forgot to worship
the Supreme Personality of Godhead. After a few days, he forgot everything about
his spiritual advancement.

5.89

aho bd'ya' hai&aku&&a( k#paka'Wara-rathacara&apaibhramag&araye&asva
ga&asuh#l-bandhubhyé parivarjita( %era&d ca mopas! dito m m evam! t! -pitarau
bhr t#]—!t'n yauthik! " %caivopey! yanlnyd' ka-canavedamayy di-visrabdh&@o
cltaevamay! mat-pa!ya&ayapo®&ap!lanapr&aal! lanam anastyun!nu$heya’
%ara’&yop&d -dog-vidu$

aho baa N alas; ayam N t his; hai&aku&aa( N t he deer calf; kipa&d N he Ipless;



'Yara-ratha-cara&apaibhrama&araye&al by the force of the rotation ofthe time
agent of the Supreme Personality of Godhead, which is compared to the wheel of
His chariot; sva-ga&aN own kingmen; suh# N and fiends bandhubhyé N
relatives; paivarjita( N de prived of %ra&an N as shdter;caN and;m! N me;
upas! dita( N ha ving obtined; m! m N me; eva N alone m! t! -pitarau N father
and nother; bhit t#j—!1t'n N brothers and kingmen; yauthik! n N belonging b the
herd; ca — also; eva — certainly; upeyaya — having gotten; na — not; anyam —
anyone else; kaficana — some person; veda — it knows; mayi — in me; ati — very
great; visrabdhd N ha ving &ith; ca N and;ata( eva N t herefore; may! N by me;
mat-par! ya&asya N of onewho is so dependent upon ne; po®&ap! lana-pr &ana
lalanam — raising, maintaining, petting and protecting; anasiiyuna — who am
withoutany grudge anu$heyam N t o beexecuted; %ra&yaN t he onewho has
taken shdter; upek$ N of neglecting;do®vidu$ N w ho knovs the fault.

TRANSLATION

The great King Maharaja Bharata began to think: Alas, this helpless young deer, by
the force of time, an agent of the Supreme Personality of Godhead, has now lost its
relatives and friends and has taken shelter of me. It does not know anyone but me,
as I have become its father, mother, brother and relatives. This deer is thinking in
this way, and it has full faith in me. It does not know anyone but me; therefore I
should not be envious and think that for the deer my own welfare will be destroyed.
I should certainly raise, protect, gratify and fondle it. When it has taken shelter with
me, how can I neglect it? Even though the deer is disturbing my spiritual life, I
realize that a helpless person who has taken shelter cannot be neglected. That would
be a great fault.

5.8.10
n+na hy !ry! ( s! dhava up@ama-%! ( k#pa&asuh#laeva’ -vidh!rthe sv! rth!n gi
gurutar! n upk$ante

n+nan N i ndeed; hi N certainly; ry! (N t hose who ae advanced in dvilization;
sl dhava( N s aintly persons up@éma-28! ( N e ven though onmpletely in the
renouned oder of life; kipa&asuh#tla N t hefriendsof the hdpless; eva' -vidha
arthe — to execute such principles; sva-arthan api — even their own personal
interests; guru-tar! n N very important; upek$ante N neglect.

TRANSLATION

Even though one is in the renounced order, one who is advanced certainly feels
compassion for suffering living entities. One should certainly neglect his own
personal interests, although they may be very important, to protect one who has
surrendered.

5.8.11
iti k#! nu®-ga ! sana%yan! ,anasn!n!%n!difu sshamiajahun! sneh! nubaldha
h#tlaya!st

iti N t hus k#a-anu$rga( N ha ving deelopel atachment; ! sanaN sitting; %yana
N | ying down; aanaN w aking;sn!'naN bathing;! %na! difu N w hile eating and
so on;sahamigajahun! N with the deer calf; sneha-anubaldhaN c aptivated by
affection; h#tlaya( N hi s heart; 1St N became.

TRANSLATION



Due to attachment for the deer, Maharaja Bharata lay down with it, walked about
with it, bathed with it and even ate with it. Thus his heart became bound to the deer
in affection.

5.8.12
ku%-kusuma-samit-pd! %-phda-m+lode! ny 'hai$yam! &o wkas! I! -vik! dibhyo
bhayam %" sam! no yal! sahahai&aku&&enavand' sam! vi%iti

kuSa — a kind of grass required for ritualistic ceremonies; kusuma — flowers; samit
— firewood; palasa — leaves; phala-mula — fruits and roots; udakani — and water;
I haigyam! &4 N de siring © oollect; vkas! I! -vika N f rom wolves and dogs

I dibhya N a nd oher animals, such astigers; bhayam N f ear; 1 %" sam! na( N
doubtng;yad! N w hen; sshaN w ith; hai&aku&&enaN t he deer calf; vanam N

the forest; samavisati — enters.

TRANSLATION

When Maharaja Bharata wanted to enter the forest to collect kuSa grass, flowers,
wood, leaves, fruits, roots and water, he would fear that dogs, jackals, tigers and
other ferocious animals might kill the deer. He would therefore always take the deer
with him when entering the forest.

5.8.13
pahi$u ca mugdhabh!venatatra tatra vi$ekta-mati-pra&aya-bhaa-h#laya( k! rpaiy!'t
skandhenodwahati evam utsa-ga uras c! dh!yopd!layan mudd' paam! m av! pa

pahiu N on theforest pahs ca N also; mugdhabh!venaN by the childish

behavior of the deer; tatra tatra N here and here; visekta-mati N w hose mind wes

too nuch atracted; pra&aya N w ith love; bhaa N | oaded; h#laya( N w hos heart;

k! rpa&y!t N because of afection and love; skandhena N by the shoulder; udwehadi

— carries; evam — in this way; utsange — sometimes on the lap; urasi — on the
chest while sleeping; ca — also; adhaya — keeping; upalalayan — fondling; mudam
— pleasure; paramam — very great; avapa — he felt.

TRANSLATION

When entering the forest, the animal would appear very attractive to Maharaja
Bharata due to its childish behavior. Maharaja Bharata would even take the deer on
his shoulders and carry it due to affection. His heart was so filled with great love for
the deer that he would sometimes keep it on his lap or, when sleeping, on his chest.
In this way he felt great pleasure in fondling the animal.

5.8.14

kriyly!" nirvartyam! n!y! m antar! le 'py uth!yotth! ya yadanam abhicak$ta tarhi
vl va sa var$a-pati( prak#i-sthenamanas! tasm! ! % ! %ste svasti &' d vetsa te
sarvata iti

kriyayam — the activities of worshiping the Lord or performing ritualistic
ceremonies; nirvartyamanayam — even without finishing; antarale — at intervals in
the middle; api — although; utthaya utthaya — repeatedly getting up; yada —
when; enan N t he deer calf; abhicak$ta N w ould see; tarhi viva N at that time;

sa( N he ; var$a-pati( N M ah!r!ja Bharata; praki- -sthenaN happy;manasl N

within his mind;tasmai N unto it; ! %a( ! %ste N bestows benedictions svasti N



all auspigiousness; stat — let~there be; vatsa — O my dear calf; te — unto you;
sarvata( N i n dl respects; iti N t hus

TRANSLATION

When Maharaja Bharata was actually worshiping the Lord or was engaged in some
ritualistic ceremony, although his activities were unfinished, he would still, at
intervals, get up and see where the deer was. In this way he would look for it, and
when he could see that the deer was comfortably situated, his mind and heart would
be very satisfied, and he would bestow his blessings upon the deer, saying, "My
dear calf, may you be happy in all respects."

5.8.15

anyad! bh#am udvignaman! ngdha-dravi&aiva kipa&d sakaru&an di-tarfe&ahai&a
ku&&avirahavihvala-h#laya-sant! pas tam ev! nu%can kila kaéala' mahad
abhirambhita iti hovaca

anyad! N sometimes (not seeing the calf); bh#m N v ery much; udvignaman! ( N
his mind 1ull of anxiety; neha-dravi&d N w ho has log hisriches; ivaN | ike;

ktpa&q N a miserly man; sa-karu&an N pi teoudy; ati-tarfe&aN w ith great

anxiety; hai&aku&&a N f rom the calf of the deer; virahaN by separation;vihvala

N agitated; h#laya N i n mind orheart; sant! pa( N w hose afiction;tam N t hat

calf; eva — only; anuSocan — continuously thinking of; kila — certainly; kaSmalam
N i lluson;mahat N v ery great; abhirambhita( N obt ained;iti N t hus haN

certainly; uvaca — said.

TRANSLATION

If Bharata Maharaja sometimes could not see the deer, his mind would be very
agitated. He would become like a miser, who, having obtained some riches, had lost
them and had then become very unhappy. When the deer was gone, he would be
filled with anxiety and would lament due to separation. Thus he would become
illusioned and speak as follows.

5.8.16

api baa sava k#pakae&kab!lako mita-hari&-suto 'ho mam! n!ryasya %, hakir! ta-
mater ak#a-suk#asya k#ta-vissrambha! tma-pratyayenatad aviga&gan ujana

ivl gamiPyati

api N i ndeed; bata N alas; sa( N t hat calf; vai N c ertainly; kipa&d N a ggrieved;
e&ab!laka( N t he deer child; mita-hari&-suta( N t he calf of the dead doe aho N
oh;mama N of me; an!ryasya N t he mog ill-benaved; %,haN of achester; kir! ta
N or of an unavilized eorigine mate( N w hose mind is that; sk#a-suk#asya N
who ha no pbusactivities; k#a-visrambha N put ting dl faith; ! tma-pratyayena N
by assuming e to belike himself; tat aviga&ayan N withoutthinking ofal these
things sujana iva N | ike a pefect gentle pason; agami$yati N will heagan
return.

TRANSLATION

Bharata Maharaja would think: Alas, the deer is now helpless. I am now very
unfortunate, and my mind is like a cunning hunter, for it is always filled with
cheating propensities and cruelty. The deer has put its faith in me, just as a good
man who has a natural interest in good behavior forgets the misbehavior of a



cunning friend and puts his faith in him. Although I have proved faithless, will this
deer return and place its faith in me?

5.8.17
api k¥me&!sminn !%amoparane %! &i caranta’ deva-gup@’ drak-$/! mi

api N i t may be k$eme&aN w ith fearlessness because of the absence of tigers and
other animals; asmin N i n this; ! %ama-upavane N garden ofthe hamitage %! &i
carantam — walking and eating the soft grasses; deva-guptam — being protected by
the demigods drak$y! mi N shdl | see.

TRANSLATION

Alas, is it possible that I shall again see this animal protected by the Lord and
fearless of tigers and other animals? Shall I again see him wandering in the garden
eating soft grass?

5.8.18
api canavika( s! ! -viko 'nyaamo v naka-cara eka-caro V bh&k-$ayati

api caN or; naN not; wka( N a wolf; d 1! -vika( N a dog;anyatama( N a ny one
of many; vt N or; naeka-cara( N t he hogsthat Bock together; ekarcara( N t he
tiger tha wandasdone V! N or; bh&$ayati N i s eating the poorcreature).

TRANSLATION

I do not know, but the deer might have been eaten by a wolf or a dog or by the
boars that flock together or the tiger who travels alone.

5.8.19
nimlocati habhaya! n sskalajaga-k$emodayas trayy-! tm! dy! pi mama namia
vadht-nyasa agacchati

nimlocati — sets; ha — alas; bhagavan — the Supreme Personality of Godhead,
represented as the sun; sakalajaga N of dl the universe; kfema-udaya( N w ho
increases the auspiciousness; trayl-atma — who consists of the three Vedas; adya
api N until now; mama N my; naN not; n#gavadh+ny!sa( N t his baby deer
entrusted to me by its mother; agacchati — has come back.

TRANSLATION

Alas, when the sun rises, all auspicious things begin. Unfortunately, they have not
begun for me. The sun-god is the Vedas personified, but I am bereft of all Vedic
principles. That sun-god is now setting, yet the poor animal who trusted in me since
its mother died has not returned.

5.8.20
api svid k#ta-suk#am gayam! " sukhayi$yati hai&ar! jakum! ro vividharudra-
dar%n'ya-nija-migad! raka-vinodar asantof’ svi n!m gpanudan

api svit N w hether it will; sk#a-suk#am N w ho ha never executed any pious
activities; 1 gatya N ¢ oming bak; m'm N t o me; sukhayi$yati N gi ve pleasure;
hai&ar! ja-kum! ra( N t he deer, who wes jus like a prince because of my taking
care of it exactly like a son; vividha — various; rucira — very pleasing; darSaniya



N t o beseen; nijaN own; m#gard!raka N bebtting he calf of the deer; vinoda( N
by pleasing ativities; asanto$am N t he unhgpiness; sv! n!m N of his own kind;
apanudan — driving away.

TRANSLATION

That deer is exactly like a prince. When will it return? When will it again display its
personal activities, which are so pleasing? When will it again pacify a wounded
heart like mine? I certainly must have no pious assets, otherwise the deer would
have returned by now.

5.8.21
k$velikly!" mi" mifl -sam! dhin! m'lita-d#4" prema-sa' rambheacakita-cakita
I gatya p#ad-apau$-vifl &!gre&alu hati

k$velik! y! m N w hile playing;m!'m N unto me; m#8l N f eigning; sam! dhin! N by
ameditationd trance; ! m'lita-d#@m N w ith dosed eyes; prema-sa' rambheS.al
because of ange dueto love; cakita-cakita( N w ith fear; ! gatya N c oming; p#at N
like dropsof water; aparu®a N v ery soft; vi§l &aN of the homs agre&aN by the
point, luhati N t ouches my body

TRANSLATION

Alas, the small deer, while playing with me and seeing me feigning meditation with
closed eyes, would circumambulate me due to anger arising from love, and it would
fearfully touch me with the points of its soft horns, which felt like drops of water.

5.8.22
Il ditachavi$i barhi$i d+3$te mayop!labdho bhta-bh'ta( sapady upaata-r! sa #i-
kum! ravad avahita-kara&akal! pa! ste

sl dita N pl aced; havi$i N all theingredients to beoffered in the sacribce; barhidi

N on the ku% grass; d+$te N w hen poluted; may! up!labdhg N be ing solded by
me; bhta-bh'ta( N i n great fear; sapadi N i mmediately; upaata-r! sa( N s topped

its playing; #i-kum! ravat N e xactly like the son ordisciple of a saintly person;
avahita N c ompletely restrained; kara&akal! pa( N a Il the senses; I ste N sits.

TRANSLATION

When I placed all the sacrificial ingredients on the kuSa grass, the deer, when
playing, would touch the grass with its teeth and thus pollute it. When I chastised
the deer by pushing it away, it would immediately become fearful and sit down
motionless, exactly like the son of a saintly person. Thus it would stop its play.

5.8.23

ki" VI are!carita’ tapastapasviny!nay! yad iyam avani( savinaya-k#&as! ra-
tanaya-tanutarasubhaya-%vatam! kharakhura-pada-pa-ktibhir dravi&a

vidhut turasya k#pa&aya mama dravi&apaday'" stcayanty 'tm! nd' ca sarvata(
k#ta-kautukd' duvj!'n!" svarg!pavargak!min!" devaygand' karot

kimvi N w ha; are N oh; ! caritam N pr acticed; tapa( N pe nance; tapasviny! N

by the mog fortunae; anay! N t his planet earth; yat N since; iyam N t his; avani(

N e arth; sa-vinaya N v ery mild and well-behaved; k#&as! ra-tanaya N of the calf
of the black deer; tanutara — small; subhaga — beautiful; §iva-tama — most



auspicious akhara N soft; khura N of the hoowes; pada-paktibhi( N by t he series

of the marks; dravi&avidhuia! turasya N w ho is very aggrieved because of loss of
wedlth; k¥pa&aya N a mog unhapy aeature; mama N f or me; dravi&apada/m

— the way to achieve that wealth; sticayanti — indicating; atmanam — her own
persond body;ca N and;sarvata( N on all sides; k#a-kautukam N or namented;

dvij! n!'m N of the br hme&as; svarga-apavargak! m! n!m N w ho ae desirousof
achieving heavenly planets or liberation; deva-yajanam — a place of sacrifice to the
demigods; karoti — it makes.

TRANSLATION

After speaking like a madman in this way, Maharaja Bharata got up and went
outside. Seeing the footprints of the deer on the ground, he praised the footprints out
of love, saying: O unfortunate Bharata, your austerities and penances are very
insignificant compared to the penance and austerity undergone by this earth planet.
Due to the earth's severe penances, the footprints of this deer, which are small,
beautiful, most auspicious and soft, are imprinted on the surface of this fortunate
planet. This series of footprints show a person like me, who am bereaved due to loss
of the deer, how the animal has passed through the forest and how I can regain my
log wedlth. By these footprints, this land ha become a prope place for b hma&as
who desire heavenly planets or liberation to execute sacrifices to the demigods.

5.8.24
api svid asau bhayav! n u*u-pair end' mapai-bhay! n mMtaml tara’ MY a
b!laka' sv! %ama-paibhrafam anukampay! k#pa’ajanavatsala( parip!ti

api vit N can it be asau N that; bhayav! n N mogt powerful; u*u-pai( N t he
moon;enam N t his; miga-pati-bhay! t N because of fear of the lion; méta-m! taram
N w ho log its mother; migab! lakam N t he son ofa deer; sva-! dama-paibhraham
N w ho grayed fromits ! %ama; anukampay! N out of compassion; k#pa&ajana
vatsala( N ( the moon)who is very kind © the unhagpy nen; paip!ti N now is
protecting it.

TRANSLATION

Maharaja Bharata continued to speak like a madman. Seeing above his head the
dark marks on the rising moon, which resembled a deer, he said: Can it be that the
moon, who is so kind to an unhappy man, might also be kind upon my deer,
knowing that it has strayed from home and has become motherless? This moon has
given the deer shelter near itself just to protect it from the fearful attacks of a lion.

5.8.25

ki" W tmg a-vi%e$ej vara-dava-dehana-%ikh! bhir updapyam! nah#laya-sthda-
ndin'ka’ mlm upasttamig'-tanayd’ %isa-%nt nur gagu&ta-nija-vadana
sdil! mtamaya-gabhastibhi( svadhayat'ti ca

kimvi N or it may be !tmajaN fromthe son;vi%e$a N be cause of separation;
jvaraN t he hest; dava-dahanaN of theforest bre; %kh! bhi( N by t he Rames;
upaapyam! naN being buned; h#laya N t he heart; shda-ndin’kam N ¢ ompared
to ared lotus Rower; m!m N unto me; upasta-my'-tanayam N t o whomthe son of
the deer was so submissive; §iSira-§anta — which is so peaceful and cool; anuraga
N out of love; gu&ta N R owing; nija-vadanasalila N t he water from its mouth;
am#ta-maya N as good & nectar; gabhastibhi( N by t he rays of the moon;
svadhayati — is giving me pleasure; iti — thus; ca — and.



TRANSLATION

After perceiving the moonshine, Maharaja Bharata continued speaking like a crazy
person. He said: The deer's son was so submissive and dear to me that due to its
separation I am feeling separation from my own son. Due to the burning fever of
this separation, I am suffering as if inflamed by a forest fire. My heart, which is like
the lily of the land, is now burning. Seeing me so distressed, the moon is certainly
splashing its shining nectar upon me — just as a friend throws water on another
friend who has a high fever. In this way, the moon is bringing me happiness.

5.8.26

evam aghgam! namanorath! kula-h#layo miad! rak! bh!sena sv! rabdhakarmag&!
yog!rambha&do vibhra' %a( sayogat! paso bhayavad-! r! dhanalak$a&!c ca
katham itarath! j! ty-antara e&aku&&a ! sa-ga( s! kH n ni(%eyasa-pratipak$atay!
pr! k-paityakta-dugya a-h#lay! bhij! tasya tasyaivam antar! ya-vihaa
yog!rambha&ayar! jar$er bhaatasya t! van mig! rbheka-po®&ap! lanapr &ana
[lan! nugrge&!vigakayata ! tm! nam ahir ivi khu-bila' duratikrama( k! la( kar! la-
rabhasa apadyata

evam N i n tha way; aghaam! naN i mpossible to beachieved; mana(- rathaN by
desires, which are like mental chariots; ' kula N aggrieved; hitlaya( N w ho heart;
migad! raka-! bhlsenaN r esembling he son ofadeer; sva-! rabdhakarma&! N by
the bad results of his unseen fruitive actions yoga! rambha&aa( N f romthe
activities of yogapeaformances, vibhra" %a( N f allen down; sa( N he (Mah!r!ja
Bharata); yogat! pasa( N e xecuting he activities of mystic yogaand auderities;
bhayavat-! r! dhanalak$a&!t N f rom the activities of devotiond service rendeed o
the Supreme Personality of Godhead; ca — and; katham — how; itaratha — else;
j!ti-antare N belonging b adifferent species of life; e&aku&&e N t o the body ofa
deer calf; 'sa-ga( N s o much dfectionae attachment; d k§i t N di rectly; ni(%eyasa
N t o achieve the ultimate god of life; pratipsk$atay! N w ith the qudity of bang an
obstacle; prak — who previously; parityakta — given up; dustyaja — although very
difbcult to give up; htlaya-abhij! tasya N hi s sons bom of his own heart; tasya N
of him; evam — thus; antaraya — by that obstacle; vihata — obstructed; yoga-

I rambha&asya N w hose pah of executing the mystic yogapractices; rl ja-#e( N of
the great saintly King; bharatasya — of Maharaja Bharata; tavat — in that way;
migaarbheka N t he son ofadeer; po$&aN i n meintaining;p!lanaN in
protecting; pr&anal i n meking hapy;I!lanaN i n fonding; anug-ge&aN by
condant aborption; aviga&ayata( N ne glecting;!tm! nam N hi s own soul; ahi( iva
N | ike a serpent; ! khu-bilam N t he hole of amouse; duratikrama( N

unsurpassable; k! la( N ul timate degth; kar! la N t errible; rabhasa( N ha ving $eed;
apadyata — arrived.

TRANSLATION

Sukadeva Gosvami continued: My dear King, in this way Bharata Maharaja was
overwhelmed by an uncontrollable desire which was manifest in the form of the
deer. Due to the fruitive results of his past deeds, he fell down from mystic yoga,
austerity and worship of the Supreme Personality of Godhead. If it were not due to
his past fruitive activity, how could he have been attracted to the deer after giving
up the association of his own son and family, considering them stumbling blocks on
the path of spiritual life? How could he show such uncontrollable affection for a
deer? This was definitely due to his past karma. The King was so engrossed in
petting and maintaining the deer that he fell down from his spiritual activities. In



due course of time, insurmountable death, which is compared to a venomous snake
that enters the hole created by a mouse, situated itself before him.

5.8.27

tad! n'm api p! r%a-vartinam ! tmaj am iv! nu%cantam abhiv k$am! &o nigja

ev! bhinivelida-man! visfyalokamima' sahamigelakdevara' mitam anu namita
janm! nusm#ir itaravan miga%ar'ram av! pa

tadantm — at that time; api — indeed; par§va-vartinam — by the side of his
deathbed; atma-jam — his own son; iva — like; anuSocantam — lamenting;
abhivk$am! &4 N s eeing;mge N i n the deer; eva N ¢ ertainly; abhinivedida-man! (
N hi s mind wes absorbed; visgya N giving up;lokam N w orld; imam N t his; saha
N w ith; mige&aN t he deer; kaevaram N hi s body;mttam N di ed; anu N
thereafter; naN not; n#ta N destroyed; janma-anusmi#i( N r emembrance of the
incident before his death:; itara-vat N | ike others; miga-%r'ram N t he body ofa
deer; avapa — got.

TRANSLATION

At the time of death, the King saw that the deer was sitting by his side, exactly like
his own son, and was lamenting his death. Actually the mind of the King was
absorbed in the body ofthe deer, and cnsquently N | ike those beeft of K#&a
consciousness — he left the world, the deer, and his material body and acquired the
body of a deer. However, there was one advantage. Although he lost his human
body and received the body of a deer, he did not forget the incidents of his past life.

5.8.28
tatr! pi hav! !tmano mgavak! ra&d bhagavad-! r! dhana
sam'h! nubhlven! nusnitya bh#am anutepyam! na! ha

tatra api N i n that birth; hav! N i ndeed; !tmana N of himsalf; migava-k! ra&am

— the cause of accepting the body of a deer; bhagavat-aradhana-samiha — of past
activities in devotiond service; anubhlvenaN by consequence; anusmitya N
remembering; bh#am N always, anutapyam! na( N r epenting;!haN said.

TRANSLATION

Although in the body of a deer, Bharata Maharaja, due to his rigid devotional
service in his past life, could understand the cause of his birth in that body.
Considering his past and present life, he constantly repented his activities, speaking
in the following way.

5.8.29

aho kaha' bhrgo ham !tmavat! m anupdh!d yad-vimukta-samasta-sa-gasya
vivikta-pu&y'ra&yadara&ay! tmavata ! tmani sarvel m 'tman!" bhagavati Vi sudeve
tad-anu%ava&amananasa-k' rtan! r! dhan! nusnara&!bhiyogen! % nyasakala-y! mena
k!lenasam! vedga' sam! hita’ k! rtsnyenamanas tat tu puna mam! budhay! rl n
Migasutam anu paisug! va

aho kaham N alas, wha amiserable condtion oflife; bhia$a( N f alen; sham N |
(am); atma-vatam — of great devotees who have achieved perfection; anupathat —
from the way of life; yat — from which; vimukta-samasta-sangasya — although

having given up the association of my real sons and home; vivikta — solitary;
pu&yaara&yaN of asacred forest; %ara&asya N w ho hal taken shdter; ! tma-vata(



— of one who had become perfectly situated on the transcendental platform; atmani
N i n the Supesoul; sarvel m N of dl; 'tman!m N | iving entities; bhayavati N

unto the Supreme Personality of Godhead; vasudeve — Lord Vasudeva; tat — of
Him; anud@va&aN c ongantly hearing;mananaN t hinking;sa-k' rtanaN ¢ hanting;
I'rl dhanaN w orshiping; anusnara&aN c ongantly remembering; ébhiyogenaN by
absorption in; aSinya — filled; sakala-yamena — in which all the hours; kalena —
by time; samavesitam — fully established; samahitam — fixed; kartsnyena —
totally; mana N t hemind in such astuaion;tat N t ha mind;tu N but; pung N
again; mama — of me; abudhasya — a great fool; arat — from a great distance;
mtgasutam N t he son ofadeer; anu N being dfected by;paisus!va N f el down.

TRANSLATION

In the body of a deer, Bharata Maharaja began to lament: What misfortune! I have
fallen from the path of the self-realized. I gave up my real sons, wife and home to
advance in spiritual life, and I took shelter in a solitary holy place in the forest. I
became self-controlled and self-realized, and I engaged constantly in devotional
service, hearing, thinking, chanting, worshiping and remembering the Supreme
Personality of Godhead, Vasudeva. I was successful in my attempt, so much so that
my mind was always absorbed in devotional service. However, due to my personal
foolishness, my mind again became attached — this time to a deer. Now I have
obtained the body of a deer and have fallen far from my devotional practices.

5.8.30
ity evd' nig+*hanirvedo Vsfyamig™ mitara’ puna bhagavat-k$etram up@éama-
%amuni-ga&adayita’ %lagr ma' pulastya-pulah!%ama’ k!la—jar! t praty! jag! ma

iti N t hus evam N i n this way; nig+*haN hi dden; nirveda( N ¢ onpletely
unatached to material activities; visya N giving up;mtg'm N t he deer; m! taram

N i ts mother; pund N a gan; bhayavat-k$etram N t he place where the Supreme
Lord is worshiped; upasama-Sila — completely detached from all material
attachments; muni-ga&adayitam N w hich is desr to the great saintly residents;
§alagramam — the village known as Salagrama; pulastya-pulaha-asramam — to the
asrama conducted by such great sages as Pulastya and Pulaha; kalafjjarat — from
the Kalafijara Mountain, where he had taken his birth in the womb of a deer;
pratyajagama — he came back.

TRANSLATION

Although Bharata Maharaja received the body of a deer, by constant repentance he
became completely detached from all material things. He did not disclose these
things to anyone, but he left his mother deer in a place known as Kalafijjara
Mountain, where he was born. He again went to the forest of Salagrama and to the
aSrama of Pulastya and Pulaha.

5.8.31

tasminn gi k!la" prat'k$am! &4 sa-g! ¢ ca bh#&m udvigna! tma-sahacara( Yudkar
pa&at#av'rudh! vartam! no ngava-nimitt! vas! nam eva ga&gyan nigadar'ra’
tirthodaka-klinnam ut-sasarja

tasmin api — in that asrama (Pulaha-asrama); kalam — the end of the duration of
life in the deer body;prat'k$am! &4 N a Iways waiting for; sa-g! t N from
assodation;ca N and;bh#am N ¢ ondantly; udvigng N f ull of anxiety; ! tma-
sahacara( N ha ving e Supasoul as the only congant companion (10 oneshould



think ofbeing done; daka-pa&at&av'rudh! N by eating onl thedry leaves and
herbs vartam! na( N e xisting; mtgava-nimitta N of the cause of adeer's body;
avasl nan N theend;eva N only; ga&ayan N conddeing; miga%r'ram N t he
body of a deer; tirtha-udaka-klinnam — bathing in the water of that holy place;
utsasarja — gave up.

TRANSLATION

Remaining in that aSrama, the great King Bharata Maharaja was now very careful
not to fall victim to bad association. Without disclosing his past to anyone, he
remained in that asrama and ate dry leaves only. He was not exactly alone, for he
had the association of the Supersoul. In this way he waited for death in the body of
a deer. Bathing in that holy place, he finally gave up that body.

Back to the running text



