Srimad Bhagavatam - Canto 5
Sanskrit, word-for-word and original translation of Swami

Prabhupada
(for the purports one will have to consult the books under the copyright of the BBT)

Chapter 13: Further Talks Between King Rah! ga"a and Ja#a Bharata

5.13.1

brahmana uvaca
duratyaye'dhvanyajay! nive"ito
rajas-tamah-sattva-vibhakta-karmadrk
sa esa sartho 'rtha-parah paribhraman
bhavatavim yati na §arma vindati

brahmanah uvaca — the brahmana Jada Bharata continued to speak; duratyaye —
which is very difficult to traverseadhvaniN on the pathof fruitive activities
(performingactionsin this life, creatinga body inthe nextlife by thoseactions,and
in this way continuouslyacceptingpirth anddeath);ajay! N by mly!, theexternal
energy of the Supreme Personality of Godhead; nivesitah — caused to enter; rajah-
tamah-sattva-vibhakta-karma-drk — a conditioned soul who sees only immediately
beneficialfruitive activitiesandtheir results which aredivided intothreegroupsby
the modes of goodness, passion and ignorance; sah — he;esah — this; sa-arthah —
the living entity falsely seeking sense gratification; artha-parah — intent upon

gaining wealth; paribhraman — wandering all over; bhava-atavim — the forest

known asbhava,which meanshe repetitionof birth anddeath;y!ti N enters; naN
not; "armaN happiness:vindati N obtains.

TRANSLATION

Jada Bharata, who had fully realized Brahman, continued: My dear King Rahtigana,
theliving entity wanderson thepathof the materialworld, which is very difficult
for him to traverseandhe acceptgepeatedirth anddeath.Being captivatedoy the
materialworld underthe influenceof the threemodesof materialnature(sattva
guna, rajo-guna and tamo-guna), the living entity can see only the three fruits of
activitiesunderthe spell of materialnature. Thesefruits areauspiciousinauspicious
and mixed. Hethusbecomesattachedo religion, economicdevelopmentsense
gratificationandthe monistictheoryof liberation(mergingwith the Supreme)He
works very hardday and night exactlylike a merchantwho entersa forestto
acquiresomearticlesto sell later for profit. However,he cannotreally achieve
happinesswithin this materialworld.

5.13.2

yasyam ime san nara-deva dasyavah
sartharh vilumpanti kunayakarh balat
gomayavo yatra haranti sarthikarh
pramattam aviSya yathoranarm vrkah

yasyam — in which (in the forest of material existence); ime — these; sat — six;



nara-deva — O King; dasyavah — the plunderers; sa-artham — the conditioned
souls,who areinterestedn falseideas;vilumpantiN plunder, regularlytaking away
all the possessionku-nlyakamN who arealwaysmisguidedby sccalledgurus,

or spiritual masters; balat — by force; gomayavah — exactly like foxes; yatra — in
which forest;harantiN they takeaway;saarthikamN the conditionedsoulwhois
seekingmaterialprofits to maintainthe body andsoul; pramattarrN who is a crazy
mannot knowing hisself-interest;lvi"ya N entering the heart;yath! N just as;
uranam — nicely protected lambs; vrkah — the tigers.

TRANSLATION

O King Rahiigana, in this forest of material existence there are six very powerful
plunderersWhenthe conditionedsoul entersthe forestto acquiresomematerial
gain, the six plunderergnisguidehim. Thus theconditionedmerchantoesnot
know how to spendhis money,andit is takenawayby theseplunderersLike tigers,
jackalsandotherferociousanimalsin a forestthat arereadyto takeawaya lamb
from the custodyof its protectorthe wife andchildrenenterthe heartof the
merchantandplunderhim in so manyways.

5.13.3
prabhuta-virut-trna-gulma-gahvare
kathora-darh$air masakair upadrutah
kvacit tu gandharva-purarm prapaSyati
kvacit kvacicc!"u-rayolmukagraham

prabhiita — a very large number; virut — of creepers; trna — of varieties of grass;
gulma — of thickets; gahvare — in bowers; kathora — cruel; darh$aih — by bites;
masakaih — by mosquitoes; upadrutah — disturbed; kvacit — sometimes; tu — but;
gandharvepuramN a falsepalacecreatedby theGandharvasprapa’ yath be
seeskvacit N and sometimeskvacit N sometimes;caN and; !"u-rayaN very
quickly; ulmuka N like ameteor;grahamN a fiend.

TRANSLATION

In this foresttherearedensebowerscomposedf thicketsof bushesgrassand
creepersin thesebowersthe conditionedsoulis alwaysdisturbedby cruellybiting
mosquitoegenviouspeople].Sometimese seesanimaginarypalacen theforest,
andsometimedeis bewilderedby seeing fleetingfiend or ghost,which appears
like a meteorin the sky.

5.13.4
nivasa-toya-dravinatma-buddhis
tatas tato dhavati bho atavyam
kvacic ca vatyotthita-pamsu-dhaimra
diSo na janati rajas-valaksah

nivasa — residential place; toya — water; dravina — wealth; atma-buddhih — who
considers these material things the atma, or self; tatah tatah — here and there;

dhavati — he runs; bhoh — O King; atavyam — on that forest path of material
existencekvacit caN and sometimesy!ty! N by the whirlwind; utthitaN raised:;
pamsu — by dust; dhimrah — appear smoke-colored; diSah — the directions; na —
not; janati — knows; rajah-vala-aksah — whose eyes are covered by the dust of the
wind or who is captivatedoy hiswife duringher menstrualperiod.



TRANSLATION

My dearKing, themerchanin theforestpathof the materialworld, his intelligence
victimized by home wealth,relativesandso forth, runsfrom oneplaceto anotherfin
searchof successSometimeshis eyesarecoveredoy thedustof a whirlwind N that
is to say,in hislust heis captivatedby thebeautyof his wife, especiallyduring her
menstrualperiod.Thus hiseyesareblinded, anche cannotseewhereto go orwhat
he is doing.

5.13.5
adrSya-jhilli-svana-karna-Sila
ul#ka-v!gbhir vyathit!ntar!tm!
apunya-vrksan Srayate ksudhardito
mar$citoy!ny abhidh!vatikvacit

adrSya — invisible; jhilllt — of crickets or a kind of bee; svana — by the sounds;
karna-Sala — whose ears are disturbed; ulika — of the owls; vagbhih — by sound
vibrations; vyathita — very disturbed; antah-atma — whose mind and heart; apunya-
vrksan — impious trees that have no fruits or flowers; Srayate — he takes shelter of;
ksudha — from hunger; arditah — suffering; marici-toyani — the waters of a mirage
in thedesertabhidhlvatiN he runsafter; kvacit N sometimes.

TRANSLATION

Wanderingin the forestof the materialworld, the conditionedsoul sometimesears
aninvisible cricketmaking harstsoundsandhis earsbecomevery muchaggrieved.
Sometimedhis heartis painedby thesoundsof owls, which arejust like theharsh
words of his enemiesSometimede takesshelterof a treethat haso fruitsor
flowers. He approachesucha treedueto his strong appetiteandthushe suffers.

He would like toacquirewater,but he is simply illusionedby amirage,andhe runs
afterit.

5.13.6

kvacid vitoyah sarito 'bhiyati
paraspararn calasate nirandhah
asadya davam kvacid agni-tapto
nirvidyate kva ca yaksair hrtasuh

kvacit — sometimes; vitoyah — without depth to the water; saritah — rivers;

abhiy!ti N he goesto batheor jumpsinto; parasparan¥ one anothercaN and;
alasate — desires; nirandhah — being with no stock of food; asadya — experiencing;
davam — a forest fire in family life; kvacit — sometimes; agni-taptah — burned by
fire; nirvidyate — is despondent; kva — somewhere; ca — and; yaksaih — by kings
resembling rogues and thieves; hrta — taken away; asuh — wealth. which is as dear
asone'slife.

TRANSLATION

Sometimedhe conditionedsoul jumpsinto a shallowriver, or beingshort offood
grains,he goesto begfood from peoplewho arenot at all charitable. Sometimese
suffersfrom the burningheatof householdife, which is like a forestfire, and
sometimeshe becomesadto havehis wealth,which is asdearaslife, plunderedoy
kingsin the nameof heavyincometaxes.



5.13.7

Surair hrta-svah kva ca nirvinna-cetah
"ocanvimuhyann upay!tika"malam
kvacic ca gandharva-purar pravistah
pramodate nirvrtavan muhdrtam

Saraih — by very powerful enemies; hrta-svah — all of whose possessions have been
stolen; kva ca — sometimes; nirvinna-cetah — very morose and aggrieved at heart;
"ocanN deeply lamenting;vimuhyan N becomingbewilderedupay!ti N achieves;
ka"malamN unconsciousnesskvacit N sometimes;ca N also; gandharvegpuram
— an imaginary city in the forest; pravistah — having entered; pramodate — he

enjoys; nirvrta-vat — exactly like a person who has achieved success; muhtrtam —

for a momentonly.

TRANSLATION

Sometimesheingdefeatedr plunderedoy asuperior,powerfulagent,a living
entity loses all higpossessiondde thenbecomewsery morose andlamentingtheir
loss,he sometimedecomesinconsciousSometimede imaginesa greatpalatial
city in which he desirego live happily withhis family membersandriches.He
thinks himself fully satisfiedif thisis possible but suchso-called happiness
continuesonly for a moment.

5.13.8

calan kvacit kantaka-Sarkaranghrir
nagaruruksur vimana ivaste

pade pade 'bhyantara-vahninarditah
kautumbikah krudhyati vai janaya

calan — wandering; kvacit — sometimes; kantaka-Sarkara — pierced by thorns and
small stones; anghrih — whose feet; naga — the hills; aruruksuh — one desiring to
climb; vimanah — disappointed;iva — like; aste — becomes; pade pade — step by
step;abhyantard\ within theabdomenyahnin! N by the strong fireof appetite;
arditah — being fatigued and aggrieved; kautumbikah — a person living with his
family memberskrudhyatiN becomesangry;vai N certainly; janlya N at the
family members.

TRANSLATION

Sometimeghe merchanin theforestwantsto climb the hills and mountainsput
dueto insufficientfootwear,his feetareprickedby smallstonefragmentsand by
thorns on theanountain.Being prickedby them, hebecomewery aggrieved.
Sometimesa personwho is very attachedo his family become®verwhelmedwith
hunger,anddueto his miserableconditionhe becomedurious with his family
members.

5.13.9

kvacin nigimo 'jagarahina jano
navaiti kificid vipine "paviddhah
dastah sma Sete kva ca danda-Sukair
andho'ndhak#pe patitastamisre

kvacit — sometimes; nigimah — being swallowed; ajagara-ahina — by the great
snake known as the python; janah — the conditioned soul; na — not; avaiti —



understands; kificit — anything; vipine — in the forest; apaviddhah — pierced by
arrows of suffering; dastah — being bitten; sma — indeed; Sete — lies down; kva ca
— sometimes; danda-Stikaih — by other kinds of snakes; andhah — blind; andha-
kipe — in a blind well; patitah — fallen; tamisre — in a hellish condition of life.

TRANSLATION

The conditionedsoulin the materialforestis sometimeswallowedby apythonor
crushedAt suchatime heis left lying in theforestlike a deadpersondevoidof
consciousnesandknowledge Sometimestherpoisonousnakedite him.Being
blind to his consciousnesse falls downinto a darkwell of hellishlife with no
hopeof beingrescued.

5.13.10

karhi sma cit ksudra-rasan vicinvams
tan-maksikabhir vyathito vimanah
tatrati-krcchrat pratilabdhamano
balad vilumpanty atha tarh tato 'nye

karhi sma cit — sometimes; ksudra — very insignificant; rasan — sexual enjoyment;
vicinvan — searching for; tat — of those women; maksikabhih — by honeybees, or
the husbands or family members; vyathitah — very much aggrieved; vimanah —
insulted; tatra — in that; ati — very much; krcchrat — with difficulty because of
spending money; pratilabdhamanah — obtaining sexual enjoyment; balat — by
force; vilumpantiN kidnapped; athaN thereafter;tam N the objectof sense
enjoyment (the woman); tatah — from him; anye — another debauchee.

TRANSLATION

Sometimesin orderto havea little insignificantsexenjoyment,one searchesfter
debauchedvomen.In this attempt,oneis insultedand chastisedy thewomen's
kinsmen.Thisis like goingto takehoneyfrom a beehiveandbeingattackedby the
bees.Sometimesafter spendingots of money,one may acquireanothemvomanfor
someextrasenseenjoymentUnfortunately the objectof senseenjoymentthe
woman,is takenawayor kidnappedoy anothedebauchee.

5.13.11

kvacic ca Sttatapa-vata-varsa-
pratikriyam kartum anida aste
kvacin mitho vipanan yac ca kificid
vidvesam rcchaty uta vitta-§athyat

kvacit — sometimes; ca — also; §Tta-atapa-vata-varsa — of freezing cold, scorching
heat,strong wind andaxcessiveaainfall; pratikriy!m N counteraction:kartumN to
do; aniSah — being unable; aste — remains in misery; kvacit — sometimes; mithah

— one another; vipanan — selling; yat ca — whatever; kificit — a little bit;

vidvesam — mutual enmity; rcchati — obtain; uta — it is so said; vitta-Sathyat —
becausef cheatingoneanothemerelyfor money.

TRANSLATION
Sometimegheliving entity is busycounteractinghe naturaldisturbancesf

freezingcold, scorchingheat,strong wind, excessivainfall andso forth. Whenhe
is unableto do so,he becomewery unhappy.Sometimese is cheatedn business



transaction®neafteranotherln this way, by cheatingliving entitiescreateenmity
amongthemselves.

5.13.12

kvacit kvacit ksma-dhanas tu tasmin
Sayyasana-sthana-vihara-hinah
yacan parad apratilabdha-kamah
parakya-drstir labhate 'vamanam

kvacit kvacit — sometimes; ksina-dhanah — becoming bereft of all riches; tu —

but; tasminN in that forestayy! N of beddingfor lying down; !sanal of a
sitting place;sth!naN of aresidentiahouseyih!ra N of enjoymentwith a family;
hinah — being bereft; yacan — begging; parat — from others (friends and relatives);
apratilabdha-kamah — not getting his desires fulfilled; parakya-drstih — becomes
greedyfor the wealthof others;labhateN he obtains:avam!namN dishonor.

TRANSLATION

Ontheforestpathof materialexistencesometimes personis without wealthand
dueto this doesnot havea properhome,bedor sitting place,nor properfamily
enjoyment He thereforegoesto begmoneyfrom others,but whenhis desiresare
not fulfilled by begginghe wantsto borrow or stealthe propertyof others.Thus he
is insultedin society.

5.13.13
anyonya-vitta-vyatisanga-vrddha-
vairlnubandhovivahanmitha" ca
adhvany amusminn uru-krcchra-vitta-
badhopasargair viharan vipannah

anyonya — with one another; vitta-vyatisanga — by monetary transactions; vrddha
— Increased; vaira-anubandhah — one is encumbered by enmity; vivahan —
sometimes marrying; mithah — one another; ca — and; adhvani — on the path of
material existence; amusmin — that; uru-krcchra — by great difficulties; vitta-badha
— by scarcity of money; upasargaih — by diseases; viharan — wandering; vipannah
N one becomesully embarrassed.

TRANSLATION

Due to monetarytransactionstelationshipdecomevery strainedandendin enmity.
Sometimeghe husbandandwife walk on thepathof materialprogressandto
maintaintheir relationshipthey work very hard. Sometimegdueto scarcityof
moneyor dueto diseaseatonditions they areembarrassednd almostdie.

5.13.14

tams tan vipannan sa hi tatra tatra
vihaya jatarh parigrhya sarthah
lvartate 'dy!pi naka"cidatra
viradhvanah param upaiti yogam

tan tan — all of them; vipannan — embarrassed in various ways; sah — the living
being; hiN certainly; tatratatraN here andthere;vihlya N giving up;j'tam N
those who are newly born; parigrhya — taking; sa-arthah — the living being
searchingor his own interest;!vartateN wandersin this forest;adyaapi N even



until now; naN not; ka"cit N any of them;atraN here in this forest;v$raN O
hero; adhvanah — of the path of material life; param — the ultimate end; upaiti —
gets;yogamN the proces®f devotionalserviceto the SupremePersonality of
Godhead.

TRANSLATION

My dearKing, on theforestpathof materiallife, first a personis bereftof his father
and mother,andafter their deathhe becomesttachedo his newly born children.In
this way he wanderson thepathof materialprogressandis eventuallyembarrassed.
Nonethelessno oneknowshow to getout of this, evenup tothe momentof death.

5.13.15
manasvinairjita-dig-gajendr!
mameti sarve bhuvi baddha-vairah
mrdhe Sayiran na tu tad vrajanti

yan nyasta-dando gata-vairo 'bhiyati

manasvinah — very great heroes (mental speculators); nirjita-dik-gajendrah — who
haveconquerednanyotherheroesas powerfulaselephantsmamalN my (my land,
my country,my family, my community,my religion); iti N thus; sarveN all (great
political, social and religious leaders); bhuvi — in this world; baddha-vairah — who
have created enmity among themselves; mrdhe — in battle; Saytran — fall dead on

the ground;naN not; tu N but; tat N the abodeof the SupremePersonality of
Godhead; vrajanti — approach; yat — which; nyasta-dandah — a sannyasft; gata-
vairah — who has no enmity throughout the whole world; abhiyati — attains that
perfection.

TRANSLATION

Therewereandaremanypolitical and socialheroesvho haveconquerecnemies
of equalpower,yet dueto theirignorancen believingthat thelandis theirs,they
fight oneanotherandlay downtheir lives in battle. Theyarenot ableto takeup the
spiritual pathacceptedy thosen therenouncedrder.Althoughtheyarebig heroes
and political leadersthey cannottaketo the pathof spiritual realization.

5.13.16

prasajjatikv!pi lat! -bhuj!"rayas
tad-asrayavyakta-pada-dvija-sprhah
kvacit kad!cid dharicakratagrasan
sakhyam vidhatte baka-kanka-grdhraih

prasajjatiN becomesmoreandmoreattachedkv!pi N sometimes;lat! -bhuja
asSrayah — who takes shelter of the soft arms of his beautiful wife which are like
creeperstat!"raya N who areshelteredy suchcreepersavyaktapadalN who
sing unclear songs; dvija-sprhah — desiring to hear birds; kvacit — sometimes;
kadacit — somewhere; hari-cakratah trasan — being afraid of the roaring sound of a
lion; sakhyam — friendship; vidhatte — makes; baka-kanka-grdhraih — with
cranesheronsandvultures.

TRANSLATION

Sometimegheliving entity in the forestof materialexistenceiakesshelterof
creepersaanddesiresgo hearthe chirping of the birds inthosecreepersBeing afraid



of roaringlions in the forest,he makesfriendswith cranesheronsandvultures.

5.13.17

tair vafncito harmsa-kularh samaviSann
arocayar'$lamupaiti vinarln
taj-jati-rasena sunirvrtendriyah
parasparodviksana-vismrtavadhih

taih — by them (the cheaters and pretenders, the so-called yogis, svamis,

incarnations and gurus); vaficitah — being cheated; hamsa-kulam — the association

of great paramahamsas, or devotees; samaviS§an — contacting; arocayan — not being
satisfiedwith; "$lamN their behavior;upaiti N approachesy!nar!n N the
monkeyswhich areall debaucheewith no good charactetat!ti -r'senaN by
sense gratification in the association of such debauchees; sunirvrta-indriyah — being
very satisfiedwith gettingthe opportunityof senseyratification:paraspardl of one
another; udviksana — by seeing the faces; vismrta — who has forgotten; avadhih —

the endof life.

TRANSLATION

Being cheatedy them, thdiving entity in the forestof the materialworld triesto
give up theassociatiorof theseso-called yog$ssvim$sandincarnationsandcome
to the associatiorof realdevoteesbut dueto misfortunehe cannotfollow the
instructionsof the spiritual masteror advancedievoteesthereforehe givesup their
companyandagainreturnsto the associatiorof monkeyswho aresimply interested
in sensgyratificationandwomen.He derivessatisfactiorby associatingvith sense
gratifiersand enjoying sexandintoxication.In this way he spoilshis life simply by
indulging in sexandintoxication.Looking into the facesof othersensegratifiers,he
becomedorgetful andthusapproachedeath.

5.13.18

drumesu rarhsyan suta-dara-vatsalo
vyavaya-dino vivasah sva-bandhane
kvacit pram!d!d giri-kandarepatan
vallih grhitva gaja-bhita asthitah

drumesu — 1in the trees (or in houses standing like trees in which monkeys jump
from one branch to another); rathsyan — enjoying; suta-dara-vatsalah — being
attached to the children and wife; vyavaya-dinah — who is poor-hearted because of
acting on the platform of sex desire; vivaSah — unable to give up; sva-bandhane —

in bondageo thereactionsof one'sown activities; kvacit \ sometimes;pram!d!t
N from fearof imminentdeath;giri-kandareN in a cavein a mountain;patanN
falling down; vallim — the branches of a creeper; grhitva — capturing; gaja-bhitah

— being afraid of the elephant of death; asthitah — remains in that position.

TRANSLATION

Whentheliving entity becomegxactlylike a monkeyjumping from onebranchto
another heremainsin thetreeof householdife withoutany profit but sex.Thus he
is kicked by hiswife just like thehe-ass.Unableto gainreleasehe remains
helplessly inthat positionSometimese falls victim to amincurablediseasewhich
is like falling into a mountaincave.He becomesfraid of death,which is like the
elephantn the backof that caveandhe remainsstrandedgraspingat the twigs and
branchesf a creeper.



5.13.19

atah kathaficit sa vimukta apadah
punas ca sartham praviSaty arindama
adhvany amusminn ajaya nivesito
bhrama—ano'dy!pi navedaka“"cana

atah — from this; kathaficit — somehow; sah — he; vimuktah — liberated; apadah

— from the danger; punah ca — again; sa-artham — taking interest in that life;
pravi"ati N begins; arim-damaN O King, killer of the enemiesadhvaniN on the
path of enjoyment; amusmin — that; ajaya — by the influence of the illusory energy;
niveSitah — being absorbed; bhraman — traveling; janah — the conditioned soul;
adyaapi N even up todeath;navedaN does not understandka"canalN anything.

TRANSLATION

O killer of enemies, Maharaja Rahiigana, if the conditioned soul somehow or other
getsout of his dangerougposition,he againreturnsto his hometo enjoy sexlife, for
that istheway of attachmentThus, undethe spell of the Lord's materialenergy,he
continuesto loiter in the forestof materialexistenceHe doesnot discoverhis real
interestevenat the point of death.

5.13.20

rahtigana tvam api hy adhvano 'sya
sannyasta-dandah krta-bhata-maitrah
asaj-jitatma hari-sevaya $itar
j—!n!sim !dlya tar!ti-p!ram

rahigana — O King Rahiigana; tvam — you; api — also; hi — certainly; adhvanah

— of the path of material existence; asya — this; sannyasta-dandah — having given

up the king's rod for punishing criminals; krta-bhata-maitrah — having become
friendly to everyoneasatjita-'tm! N whose mindis not attractecto the material
pleasureof life; hari-sevay! N by the meansof loving serviceto the Supreme_ord;
“itam N sharpenedj—Ina-asimN the swordof knowledge;dlya N taking i n
hand;taraN cross over;ati-p'ram N to theultimateendof spiritual existence.

TRANSLATION

My dear King Rahtigana, you are also a victim of the external energy, being situated
on thepathof attractionto materialpleasureSothat you maypecomean equal
friend to all living entities,| now adviseyou togive up yourkingly positionandthe
rod by whichyou punishcriminals.Give up attractiorto the senseobjectsandtake
up theswordof knowledgesharpenedby devotionakervice. Thenyou will be able
to cutthe hardknot of illusory energyandcrossto the othersideof the oceanof
nescience.

5.13.21

rljovica

aho nr-janmakhila-janma-Sobhanam
kim janmabbhis tv aparair apy amusmin
na yad dhrsikeSa-yasah-krtatmanam
mahatmanar vah pracurah samagamah

raja uvaca — King Rahiigana said; aho — alas; nr-janma — you who have taken



birth asa humanbeing; akhilajanma"obhananmN the bestof all specief life;
kim — what need; janmabhih — with births in a higher species like the demigods in
the heavenly planets; tu — but; aparaih — not superior; api — indeed; amusmin —
in the next birth; na — not; yat — which; hrsikeSa-yasah — by the glories of the
Supreme Personality of Godhead, Hrsikesa, the master of all senses; krta-atmanam
N of thosewhoseheartsarepurified; mah!-ltman'm N who areactuallygreat
souls; vah — of us; pracurah — abundant; samagamah — the association.

TRANSLATION

King Rahiigana said: This birth as a human being is the best of all. Even birth
amongthe demigodsin the heavenlyplanetsis not asgloriousasbirth asa human
beingon thisearth.Whatis the useof the exaltedpositionof a demigod?n the
heavenlyplanets,dueto profusematerialcomforts,thereis no possibilityof
associatingvith devotees.

5.13.22

na hy adbhutam tvac-caranabja-renubhir
hatarhhaso bhaktir adhoksaje 'mala
mauh#rtik!d yasyasam!gam!ccame
dustarka-mulo 'pahato 'vivekah

na — not; hi — certainly; adbhutam — wonderful; tvat-carana-abja-renubhih — by
the dust of your lotus feet; hata-athhasah — who am completely freed from the
reactions of sinful life; bhaktih — love and devotion; adhoksaje — unto the Supreme
Personality oflGodheadwho is beyondthe captureof experimentaknowledge;
amal! N completely freedfrom all materialcontaminationmauh#rtik!t N
momentaryyasyaN of whom;sam!gam!tN by the visit andassociationga N
also; me — my; dustarka — of false arguments; malah — the root; apahatah —
completely vanquished; avivekah — not discriminating.

TRANSLATION

It is not at all wonderfulthat simplyby beingcoveredby thedustof your lotus feet,
one immediately attains the platform of pure devotional service to Adhoksaja, which

is not availableevento greatdemigoddike Brahm!. By associatingvith you just
for amoment,] amnow freedfrom all argumentfalse prestigeandlack of
discrimination,which aretheroots ofentanglemenin the materialworld. Now | am
freefrom all theseproblems.

5.13.23

namo mahadbhyo 'stu namah SiSubhyo
namo yuvabhyo nama avatubhyah

ye brahmana gam avadhuata-lingas
caranti tebhyah §ivam astu rajiam

namah — all obeisances; mahadbhyah — unto the great personalities; astu — let
there be; namah — my obeisances; §iSubhyah — unto those great personalities who
appear as boys; namah — respectful obeisances; yuvabhyah — unto those who
appear as young men; namah — respectful obeisances; a-vatubhyah — unto those
who appear as children; ye — all those who; brahmanah — self-realized in
transcendental knowledge; gam — the earth; avadhata-lingah — who remain hidden
under different bodily guises; caranti — they traverse; tebhyah — from them; Sivam
astuN let there be all good fortuner!j-!Im N unto theroyal dynastiesor kings



(who arealwaysvery puffedup).
TRANSLATION

| offer my respectfulobeisancesintothe greatpersonalitieswhethertheywalk on
the earth's surface as children, young boys, avadhttas or great brahmanas. Even if
they arehiddenunderdifferentguises, loffer my respectgo all of them. Bytheir
mercy,may therebe good fortunen the royal dynastieghat arealwaysoffending
them.

5.13.24

"r$-'uka uv!ca

ity evam uttara-matah sa vai brahmarsi-sutah sindhu-pataya atma-satattvarn
viganayatah paranubhavah parama-karunikatayopadiSya rahtiganena sakarunam
abhivandita-carana aparnarnava iva nibhrta-karanormy-asayo dharanim imarh
vicaclra

§ri-Sukah uvaca — Sri Sukadeva Gosvam said; iti evam — in this way; uttara-
matah — O Maharaja Pariksit, son of mother Uttara; sah — that brahmana; vai —
indeed; brahma-rsi-sutah — Jada Bharata, the son of a highly educated brahmana;
sindhupatayeN unto theking of the provinceof Sindhu;!ltma-satattvamN the
actual constitutional position of the soul; viganayatah — although insulting Jada
Bharata; para-anubhavah — who was very exalted in spiritual realization; parama-
karunikataya — by his quality of being very kind to the fallen souls; upadiSya —
instructing; rahiganena — by King Rahtgana; sa-karunam — piteously; abhivandita-
caranah — whose lotus feet were worshiped; apiira-arnavah iva — like the full
ocean; nibhrta — completely silenced; karana — of the senses; irmi — the waves;
asayah — possessing a heart in which; dharanim — the earth; imam — this; vicacara
N continued to roam.

TRANSLATION

%r$l&oukadev&osvimcontinued:My dearKing, O sonof motherUttar!, there
were some waves of dissatisfaction in the mind of Jada Bharata due to his being
insulted by King Rahtigana, who made him carry his palanquin, but Jada Bharata
neglectedhis, andhis heartagainbecamecalm andquiet like anocean Although
King Rahtigana had insulted him, he was a great paramaharhsa. Being a Vaisnava, he
wasnaturallyvery kindheartedand he thereforetold the King aboutthe
constitutional position of the soul. He then forgot the insult because King Rahtgana
pitifully beggedpardonat his lotus feet. After this, he beganto wanderall overthe
earth,just asbefore.

5.13.25
sauvira-patir api sujana-samavagata-paramatma-satattva atmany avidyadhyaropitarh
ca dehatma-matirh visasarja; evarh hi nrpa bhagavad-asritasritanubhavah

sauvira-patih — the King of the state of Sauvira; api — certainly; su-jana — from

an elevatedperson;samavagatél having completelyunderstoodparam!tmasa
tattvah — the truth of the constitutional position of the spirit soul and the Supersoul;
Itmani N in himself; avidy! N by nescienceadhy!ropit'm N erroneously
attributed;caN and; dehaN in thebody; 'tma-matimN the conceptof the self;
visasarja — completely gave up; evam — thus; hi — certainly; nrpa — O King;
bhagavat-asrita-asrita-anubhavah — the consequence of taking shelter of a devotee
who hassimilarly takenshelterof a spiritual masterin the parampar!system(oneis



sureto getout of the greatnesciencef the bodily conceptof life).

TRANSLATION

After receiving lessons from the great devotee Jada Bharata, King Rahtigana of the
stateof Sauv$rvecamecompletelyawareof the constitutionalpositionof the soul.
He thusgaveup thebodily conceptioncompletely.My dearKing, whoevertakes
shelterof the servantof the servantof the Lord is certainlyglorified becausdne can
without difficulty give up thebodily conception.

5.13.26

rljovica

yo ha va iha bahu-vida maha-bhagavata tvayabhihitah paroksena vacasa jiva-loka-
bhavadhva sa hy arya-manisaya kalpita-visayo nafjasavyutpanna-loka-
samadhigamah; atha tad evaitad duravagamarh samavetanukalpena nirdiSyatam iti

raja uvaca — King Pariksit said; yah — which; ha — certainly; va — or;iha — in
this narration;bahuvid! N who areawareof manyincidentsof transcendental
knowledge; maha-bhagavata — O great devotee sage; tvaya — by you; abhihitah —
described; paroksena — figuratively; vacasa — by words; jiva-loka-bhava-adhva —
the path of material existence of the conditioned soul; sah — that; hi — indeed;
arya-manisaya — by the intelligence of advanced devotees; kalpita-visayah — the
subjectmatteris imagined;na N not; a—jas!N directly; avyutpanngoka N of
persons who are not very experienced or intelligent; samadhigamah — the complete
understandingathaN therefore; tat evaN becauseof that; etatN this matter;
duravagamaniN which is difficult to understandsamavetaanukalpena by
substitutingthe direct meaningof suchincidents;nirdi"yat!m N let it be described:;
iti N thus.

TRANSLATION

King Pariksit then told Sukadeva Gosvamr: My dear lord, O great devotee sage, you
areomniscient.You havevery nicely describedhe positionof the conditionedsoul,
who is comparedo a merchanin theforest.Fromthesenstructionsintelligentmen
canunderstandhat thesense®f a personin the bodily conceptionarelike rogues
andthievesin that forestandone'swife andchildrenarelike jackalsandother
ferociousanimals.However,it is not very easyfor the unintelligentto understand
the purportof this story becausd is difficult to extricatethe exactmeaningfrom
the allegory.| thereforerequestYour Holiness tagive the directmeaning.
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